disclosure proponents are primarily concerned: donor offspring. Existing critiques of anonymity tend to conceptualize donor offspring in monolithic terms, viewing that group as an undifferentiated class-the 'donor conceived'-whose members uniformly yearn to know their genealogical roots and/or gain access to identifying information about their biological progenitors.
3 By contrast, 'Gamete Donor Anonymity' appraises anonymity's effects on donor offspring with a much sharper instrument by dividing that group into several subgroups, including younger versus older donor offspring and donor offspring from traditional, heterosexual families versus those from non-traditional families (eg gay/bisexual and/or unmarried). 4 'Gamete Donor Anonymity's' granular approach to the question of anonymity visa-vis donor offspring yields telling results with important regulatory implications. The authors found that donor-conceived offspring who were both older and born to heterosexual couples were more likely to agree with the statement that 'donors should not be anonymous' 5 than were those who were both younger and born into a different family form-designated as 'other'. 6 If, as is the case, the 'major consumers of gamete donation' today are non-traditional parents (or 'other'), 7 then calls to eliminate anonymity in ways that would impose debilitating costs on alternative procreators 8 are ill-advised, especially if the children of those consumers are less opposed to, and even support, anonymity. The authors conclude: '[T]he data here suggest that the debate in the USA might have overstated the extent to which donor-conceived offspring uniformly prefer openness.' 9 But where 'Gamete Donor Anonymity' is precise as to one important dimension of anonymity, it is, by its own admission, vague as to another: the meanings of anonymity and its presumed antidote, non-anonymity. The authors' survey asked respondents the extent to which they agreed with the statement that 'donors should not be anonymous'. 10 would be possible and desirable if there were no anonymity.' 12 A non-anonymous donor might be one whose nominal identity is disclosed to donor offspring-the literal meaning of non-anonymous. It might be one whose health history or family's health history is made available to donor offspring. 13 Or, it might be one who over time develops a familial connection with his or her donor offspring. Without more context, it is impossible to know which aspects of anonymity troubled those respondents who viewed it negatively and which aspects of non-anonymity those respondents desired.
II. ANONYMIT Y ANXIET Y: MINORIT Y DISCOUR SE, UNIVER SAL
PHENOMENON Not only are the meanings of anonymity and non-anonymity-in this survey as in debates over gamete donor anonymity more generally-vague and imprecise, but the phenomenon with which they are associated, anonymity anxiety, is under-inclusive.
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The critical commentary surrounding anonymous donation, including this study, tends to assume that anonymity anxiety and its associated feelings of identity confusion and familial disorientation are the peculiar consequence of non-traditional family formation, like anonymous donation. 15 At the very least, that commentary never explicitly considers whether anonymity anxiety is uniquely tied to alternative reproduction.
12 Id. at 10. 13 If this is the meaning of non-anonymity-disclosure of either (or both) the donor's health history or her family's health history-then gamete donation is already largely 'non-anonymous', as the major gamete banks screen their donors in accordance with the guidelines issued by the American Society for Reproductive Medicine, which recommends not only that banks thoroughly screen donors for communicable diseases but also that they obtain detailed health histories on both donors and their families. But what if anonymity anxiety and its attendant feelings of kinship obsession and alienation derive from something that is not unique to alternative reproduction? 16 What if the very anxiety that has come to be linked to alternative reproduction in critical commentary about alternative reproduction-and why it ought to be regulated more stringently than it currently is in the United States-is a more widespread feature of the human condition? What if many of us, whether traditionally or alternatively conceived, at one time or another fantasized about our familial origins and even experienced the feelings of rootlessness, alienation, and disorientation that have come to be identified over the past few years with a particular minority: the donor conceived? 17 Consider in this regard some of the interpretations of the family offered by disciplines like psychoanalysis and literary criticism. To be sure, some of these disciplines, like Freudian psychoanalysis, have been sharply criticized in certain circles as promoting empirically unverifiable theories.
18 But the purported psychological condition associated with anonymity anxiety, 'genealogical bewilderment', has been critiqued on similar grounds.
19 Indeed, the sheer diversity of the 'family' as an institution would seem to guarantee that many of the theories on which commentators rely to explain it are incomplete. At the very least, then, psychoanalysis and other disciplines offer alternative narratives about the family that broaden our perspective of it. Most important here, those narratives offer a counterpoint to the critical discourse that surrounds anonymous gamete donation by suggesting that its perceived harms are not necessarily unique to families that are conceived in alternative ways.
For instance, in his 1909 essay 'Family Romances', Freud theorizes that most children, whether adopted or not, fantasize at some point in their psychological development that the parents who are raising them are not, in fact, their 'real' parents. 23 Psychoanalyst and Freud's daughter, Anna Freud, explained it thus: 'Most children of early school age (6-10) possess a secret daydream (the "family romance") which deals with their descent from royal or lordly parents who have only entrusted them to their real more humble 16 This is assuming, of course, that such feelings associated with 'genealogical bewilderment' do in fact exist, a question on which this commentary remains agnostic and which has been subject to thoughtful critique. See supra note 14. 17 On this possibility, see Gill, supra note 13, at 1731 (observing that the 'need for genealogical and historical connections is the same for all people, no matter how one was conceived' families ... On the part of the child these fantasies are attempts to deal with the whole range of conflicting emotions toward the parents.' 24 Modern psychoanalysis views Freud's theory of the 'family romance' as one that describes a phenomenon that is nearly 'universal' for adoptees but common even for those who know and were raised by their biological parents: the 'child's [natural] curiosity about growth' 25 and '[t]he expectable inquiries children routinely make of their parents concerning the past'. 26 For 'both adopted and unadopted children', scholars write, 'beginning between ages 8 and 11, family romances represent not only fantasies but also conjectures about the existence and location of, as well as possible reunions with, "real" biological parents'. 27 While an outlet for children who have been dislocated 'from [their] families of origin' 28 -eg abandoned children, adoptees-family romances are also present, as Freud speculated, for children who are raised in families where biological paternity and maternity are certain:
In the current generation, the re-established practice of open adoptions and the emergence of sperm banking, surrogate mothering, and the conspicuous public appeals for help in locating missing children, pose new adaptive challenges to adoptive families and children. Indeed, they constitute the modern analogues of the tales, legends, and other romances about the fates of displaced children and adults that have been delivered across generations. However, these practices affect the unadopted child, too, who must not be taken to be so oblivious to social and societal themes and preoccupations. 29 The preceding remarks suggest that origins anxiety is particularly acute in an age where families are dislocated for social and economic reasons, and where advances in the reproductive arena render possible the separation of biological and social parenthood. They also suggest that many people are touched by origins anxiety, even if certain cohorts, like adoptees and donor offspring, ostensibly feel its pang to a greater degree. Indeed, 'there is something universal about rootedness', 30 cultural and literary critic Christy Wampole writes, and the idea of rootedness 'appeals to people [today] ... now more than ever', 31 especially given the increasing alienation and isolation that individuals feel in a society dominated by virtual networks. '[T]he greater the level of alienation,' Wampole notes, 'the more precious roots become.' 32 At the same time, it is important to note that origins anxiety is not a distinctly modern phenomenon. Literary scholar Rachel Bowlby observes that the traditional biological family comprised of father, mother, and their sexually-conceived children-the kind 24 32 Id. A related point here is that if the harm of donor anonymity is that it prevents donor offspring from receiving information about their 'genetic history', then genealogical websites like Ancestry.com, which are available to all paying customers who desire information about their origins, would appear to alleviate that concern.
of family purportedly immune from origins anxiety-was a brief, and now fading, blip on the American family scene. 33 Even more, Bowlby reminds us that origins anxiety has been the subject of some of the Western canon's oldest texts, including the text whose eponymous figure was converted by Freud 'into a modern name for Everyman-or Everyboy': Oedipus Rex.
34 'Sophocles' Oedipus,' she says, 'is not at all about the desires or hatreds of a small child in relation to its parents. It is, however, about an older or grown child's need to know his origins.' 35 While part of Oedipus' appeal lies in the psychosexual drama that Freud distilled from Sophocles' tragedy, it also lies, as Bowlby shows, in its compelling treatment of origins anxiety: an emotion felt by most of usby 'Everyman'-no less in the past than today.
Psychoanalysis and literary criticism provide a perspective on anonymity anxiety that even the most nuanced work on gamete donor anonymity overlooks. Critical discourse on anonymity anxiety tends to assume that anonymity anxiety and its related symptoms are uniquely associated with non-traditional methods of family formation, like anonymous gamete donation; at the very least, that discourse never acknowledges the possibility that anonymity anxiety might be part and parcel of a nearly universal human condition: origins anxiety. Unlike that discourse, the texts briefly surveyed here suggest that the donor conceived are not alone in feeling anxiety over their origins. To the contrary, those texts suggest that such anxiety, and corresponding need for familial connection, might affect many of us.
III. RETHINKING ANONYMIT Y REGUL ATION
The observations made in Part II suggest a range of problems with abolishing gamete donor anonymity beyond those already identified by the authors of 'Gamete Donor Anonymity'. In the interest of brevity, I here mention two.
First, if it is true that the symptoms of anonymity anxiety are felt, to varying degrees, by most individuals regardless of the origin of their conception, then eliminating donor anonymity for non-sexual procreators might very well be ineffective. If even sexually-conceived offspring who know their progenitors feel many of the same emotions associated in critical discourse with anonymous donation-familial fantasizing, alienation, rootlessness, disorientation, and genealogical confusion-then eliminating donor anonymity is not guaranteed to achieve the professed objectives of those who desire it. What it is very likely to do, though, is reduce the overall donor pool and thereby burden alternative procreators who rely on that pool in order to create families. to look like for everyone. The procreation rationale for exclusionary marriage laws 38 was a problematic-and, according to the Supreme Court in Obergefell v Hodges, unconstitutional 39 -example of 'regulating at the margins' because it subjected same-sex couples, and only same-sex couples, 40 to the government's normative ideal of procreative marriage. 41 As with same-sex marriage prohibitions, laws that eliminate donor anonymity in order to alleviate anonymity anxiety and its associated harms are a constitutionally deficient example of regulating at the margins. Many progenitors of children who are sexually conceived are not legally compelled to reveal their identity to those children. 42 Moreover, no children of sexual procreators are guaranteed a familial connection with their progenitors, or at least the kind of familial connection that some donor offspring appear to desire. Laws eliminating donor anonymity, however, attempt to impose those normative ideals on alternative procreators-and only on alternative procreatorseven though sexual procreators create children who also search, often in vain, to satisfy those ideals. Moreover, laws eliminating donor anonymity would impose those ideals on alternative procreators without any guarantee that many of those ideals would, in fact, be achieved.
IV. CONCLUSION
Along with the fact that most respondents who took Nelson, Hertz, and Kramer's survey were close to 'neutral' on the issue of donor anonymity, 43 the ambiguity surrounding the meanings of anonymity and non-anonymity both in this survey specifically and in debates about donor anonymity more generally suggest that regulators ought to
